Exodus 6-7
I. Introduction
A. Review - Chap1-5
II. Gen. 6
A. Vs. 1-9 - The promises to Abraham, Isaac, and Jacob.
1. Vs.1 – God’s Response to Moses Concern

2. Vs. 2-3 - See Coffman on Vs. 6:3
3. Vs. 4-8 – God’s Course of Action

a. I have established (Ex. 6:4).

b. I have heard (Ex. 6:5), I have remembered (Ex. 6:5).

c. I AM JEHOVAH (Ex. 6:6), I will bring (Ex. 6:6), I will rid (Ex. 6:6), I will redeem!  (Ex. 6:6).
4. v.9 - Note how Josephus' account of this same situation not only ignores Moses' fear, uncertainty, and doubt, but actually affirms just the opposite:
a.  "Moses did not let his courage sink for the king's threatenings, nor did he abate of his zeal on account of the Hebrews' complaints, but he supported himself, and set his soul resolutely against them both, and used his own utmost diligence to procure liberty to his countrymen."<1>
b. This speaks to the inspiration of the Bible which never avoids weakness.

5. The people do not listen.

a. Children of Israel

· We expected an immediate delivery – It didn’t happen.

· Look at all the horrible things going on – the information has to be false.

b. Christians / World

· Where is the delivery???

· Why are all these terrible things happening!

· We just can’t believe.

B. Vs. 10-13 – Moses “It’s Still About Me”

1. Moses expresses his doubts based on his own merit.
a. Uncircumcised lips

2. Not to be overlooked is vs. 11 – God’s demand is now not for a 3 day trip, but for a release of the people.

C. Vs. 14-30 - This genealogy is a brief one Extending from the first born to Levi.
1. These verses are almost like a new chapter, preparing us for what is about to happen.

a. Note, Vs. 12-13 and their similarity to vs. 28-30.

· This is like a reflection in the middle of a story.

2. Genealogy covers only Sons of Reuben, Sons of Simeon, 4 Generations of Levi in Egypt.
a. It is done according to descent and position of the heirs.

· There are things that stand out.  Of the sons of Kohath, all the lineages were discussed, but not Hebron.  Why?  It is not readily apparent to me.

3. Gen. 15:16

4. This account brings us from the settling to Moses
5. Vs. 26 – the first mentioning of how they would be organized leaving Egypt

a. Note: Vs. 26 gives Aaron first, he is the older, and is listed so according to genealogy.

· Note: vs. 27 Moses is listed in regard to he being God’s chosen.

Gen. 7
I. Introduction
A. From Coffman:

1. prophetic projection of the entire operation Ex. 7:1-7.  

2. The introductory miracle is related Ex. 7:8-13; 

3. Plague I is threatened in detail Ex. 7:14-19, 
4. Plague I  is executed in Ex. 7:20-25.
II. Genesis 7 – The Judgments Begin

A. Prophetic foundation of the entire operation Ex. 7:1-7.
1. Not a projection.
2. Why the wait on deliverance?
a. We mentioned in Chapter 5 - Common Goal – Common Enemy – Unity were being developed.
b. Now we see that God desires his signs and wonders to be demonstrated.  Why?

· Confirm the Word, Edify the body, glorify God.
· Not only does this occur for Israel, but Egypt, and all others who hear of it.

B. The introductory miracle is related Ex. 7:8-13;
1. Pharoah is the one asking for a miracle.
2. Moses commands Aaron to act.
3. Staffs turn to snakes, but Aarons swallows up the others.
a. Attempting to explain away one miracle of the Bible, does not solve all the miracles.
4. Many folks point out that the “miracles” are nature based.  Consider the miraculous by Coffman:

a.  In each case they were accurately foretold, as to the time and place of occurrence.

b. The intensity of such things as the frogs and lice was beyond all possibility of what could have been expected naturally.

c. Both their occurrence and their cessation were demonstrated to be under the control and subject to the Word of God through Moses.

d. There was discrimination, some of the plagues afflicting the Egyptians and yet at the same time sparing the Israelites.

e. There was orderliness in their appearance, each event more severe than the one that preceded it, culminating at last in the most devastating of all, the death of the firstborn.

f.  Also, there was progression in relation to the reaction of Pharaoh's servants.  At first, they assayed to do anything that Moses did, but at last admitted their failure and affirmed that, "This is the finger of God!"

g. Over and beyond all this, "There was a moral purpose in the plagues; they were not mere freaks of nature."

5. Folks want to know how?  But the result is the most important here.

a. Pharoah just hardened more.  The God of the Israelites upstaged his people.

C. Plague I is threatened in detail Ex. 7:14-19
1. God explains the problem is Pharoah’s heart.

a. This is always the problem with mankind.  Sin, is a heart problem.

D. Plague I  is executed in Ex. 7:20-25
1. “The magicians of Egypt did so with their enchantments”

a. Did what?  Turn the Nile to blood? 

· It was already done.

b. I believe what they did was simply turn water into blood.

· Based on what?  All bodies of water and streams were blood already.
· The only bits of water left would be so small collections, jugs, etc.
2. Where did the water that Pharoah’s men used come from?
a. The Bible does not tell us.  

· A plausible situation would have been the placing aside of the water from the beginning to allow the men an opportunity to work their arts.
· However, cups or jugs of water I do not personally believe were originally contaminated.

· The wood and stone modifiers I believe reference the resevoirs/pools. Vs. 19
· No where in the Bible is this word used for small amounts of water or cups.
Coffman Explanation of Ex. 6

This passage must be hailed as one of the most difficult in the Bible, the difficulty being in the statement that, "as Jehovah" (Yahweh), God was unknown to the patriarchs.  Whereas, it is a fact that the patriarchs most assuredly DID know God by that name!  We may be certain that this apparent contradiction is due to some kind of human error.  It is simply inconceivable that Moses, the author of Exodus, could have stated what is recorded here, unless some meaning beyond what seems to be said is intended.

    First, let it be understood that the patriarchs DID know God by the name Jehovah.  When Abraham offered Isaac and God provided a ram as the sacrifice, Abraham called the name of the place Jehovah-jireh (Gen. 22:14). Moses' own mother was named Jochebed (Exo. 6:20), which means "Jehovah is glory!"<9>  Abraham knew Jehovah in the land of Ur, for God told him, "I am Jehovah that brought thee out of Ur" (Gen. 15:7), and Abraham used "Jehovah" in addressing God: "Oh Lord Jehovah, whereby shall I know that I shall inherit ..."  (Gen. 15:8).  The mother of all living in the gates of Paradise itself said, regarding the birth of Cain, "I have gotten a man with the help of Jehovah" (Gen. 4:1).  It was under the name Jehovah that God visited Abraham (Gen. 18:13,17).  Under the name Jehovah, he appeared to Isaac (Gen. 26:2); and Jacob explained his early return to Isaac on the occasion of the blessing by saying, "Jehovah thy God (Isaac's God) sent me good speed" (Gen. 27:20).  Noah invoked the name of Jehovah in the blessing of Shem (Gen. 9:26).  Examples could be multiplied, but these are sufficient to show that the patriarchs did indeed know the name Jehovah.

    Now, it is in the light of that background that the rendition here of Exo. 6:3, making it say, "By my name Jehovah, I was NOT known to them!" that the difficulty appears.  The unbelieving critics assert that different authors were writing in the various parts of the Pentateuch, and that they contradicted each other.  Hence, the Bible is not God's Word as Jesus Christ himself declared it to be!  A falsehood of such dimensions no believer in Christ can allow for a single moment.  That is NOT the explanation of this difficulty.  What is the explanation?  The following solutions to the problem have been proposed:

    (a) The words here rendered, "I was not known unto them," are a mistranslation.  The principal Hebrew word in the clause means, "I-made-myself-known."<10>  There is also a negative, but it occurs afterward, and the placement of it is optional.  Tyndale rendered it thus: "Was I not known unto them?"  (Punctuation mine).  Remember that punctuation of Biblical texts is purely a human, and therefore, a very fallible thing.  We have chosen the Tyndale rendition because it more exactly conforms to the order of the Hebrew words, and if we punctuate it properly, we have this:

    "BY MY NAME JEHOVAH WAS I NOT MADE KNOWN UNTO THEM?"

    In defense of this punctuation, we may say that it is certainly as "inspired" as that of any of the critics who would like to punctuate it in order to make a contradiction here of other Biblical texts.  This exegesis is supported by scholarly opinion of the very highest rank.  "The words should be read interrogatively, for the negative particle (not) often has this power in Hebrew."<11>  Clark's rendition of the whole sentence is: "And by my name Jehovah was I not also made known unto them?"<12>  Regarding the conjunction here (but in the ASV and and in Clark's rendition), it is not in the Hebrew at all either way and is merely supplied by the translator. Robert Jamieson also gave as the preferred rendition here: "By my name Jehovah was I not known to them?"<13>  Other discerning scholars of recent times could be cited in this connection, but we have chosen Clark and Jamieson because their works rank as high as any other, have already been received and in use for a century or a century and a half, and are still being printed.  We consider their testimony on this point irrefutable.  In this connection, it should also be noted that the Cross-Reference Bible of 1910 also gave the proper rendition of the key words here (except for the question mark): "Did I not make myself known?"<14> 

    Therefore, this is our preferred exegesis of the passage, making it a categorical denial and refutation of the critical nonsense that makes this a contradiction of thirty passages in the rest of the Pentateuch.
